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B. A Whole Communication of the Logos
C. God Confession His Love & Our Response

IV. TheThird Conference (15-Minutes)
A. GIRM on The Homily
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Review of Session One
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» The Primordial Questions and Two New Terms

- — Liturgy as a Divine Symphony

- — The Principle Purpose of the Liturgy is to Bless
Us by Making us a Blessing for Others / Law &

~ Blessing

- Method of Liturgy is Pedagoglcal

- Silence & Sacred Space

- Movements in the Liturgy (Postures)

- Call & Response


Presenter Notes
Presentation Notes
Movements and Posture
42. The gestures and posture of the priest, the deacon, and the ministers, as well as those of the people, ought to contribute to making the entire celebration resplendent with beauty and noble simplicity, so that the true and full meaning of the different parts of the celebration is evident and that the participation of all is fostered.[52] Therefore, attention should be paid to what is determined by this General Instruction and the traditional practice of the Roman Rite and to what serves the common spiritual good of the People of God, rather than private inclination or arbitrary choice.

The priest postures belong to him – invalidate the mass - concelebrate


Review of Session One
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= TheVatican’s 1997 Instruction on Certain Questions Regarding the
Collaboration of the Non-Ordained Faithful in the Sacred Ministry of
the Priest
- — To promote the proper identity (of various roles) in this area, those
abuses which are contrary to the provisions of Canon 907 are to be
eradicated. In Eucharistic celebrations, Deacons and non-ordained
members of the faithful may not pronounce prayers (e.g., especially
the Eucharistic prayer, with its concluding doxology) or any other
parts of the liturgy reserved to the celebrant Priest. Neither may
Deacons or non-ordained members of the faithful use gestures or
actions which are proper to the same Priest celebrant. It is a grave
abuse for any member of the non-ordained faithful to “"quasi-preside”
at the Mass while leaving only minimal participation to the Priest
which is necessary to secure validity.


Presenter Notes
Presentation Notes
To protect and to secure the validity of the memorial sacrifice, the Deacon and the People must not offer and any sign, gesture, or word, which would give the indication that they are concelebrating the Mass with the Priest, that they are also in Persona Christi, that they are interceding for the People with him, or that they are also consecrating the offerings. Principally, that means that the People must be attentively and participatively silent in God through all of their language of word and body, except when the Church has given them the words to speak and the bodily language to express. For, it should not be a novel idea that we should trust that the liturgy is for our benefit and that any obstruction to it can be spiritually harmful to many.


First Conference

(placement of the liturgy of the Word)

— As Salvation History is a Journey, so is the Liturgy

The Rite of Penance Prepares us for Revelation & Delivers us from Sin (non-Sacramental
Absolution); at type of First Passover

God Speaks to us Through His Oracles — His Prophets; Confessing His Love for Us,
Admonishing Us, Calling us, and Orientating Us

Within the analogy of the Symphony Orchestra, the Liturgy of the Word is a second
complete sentence, but one which depends on the whole to bring out the fullness of

‘God’s offering. In his Sacramentum Caritatis (sacrament of charity), Pope Benedict XVI

explained the necessary relationship between the Liturgy of the Word and the Liturgy of
the Eucharist in this way:
From listening to the word of God, faith is born or strengthen in the Eucharist, the Word made
flesh gives himself to us as our spiritual flood. This, “from the two tables of the word of God and
the Body of Christ, the Church receives and gives to the faithful the bread of life.” .
Consequently, it must constantly be kept in mind that the word of God, read and proclaimed by
the Church in the liturgy, leads to the Eucharist as to its own connatural end.


Presenter Notes
Presentation Notes
The reason why the Holy Eucharist isn’t first is like asking why didn’t Jesus come right after Adam and Eve fell in the Garden of Eden. Why did it take him so long to come? Liturgy is an image of Salvation history in this way, we have to be prepared to receive.

Following the first movement of the Divine Symphony enters the second slower movement in the Liturgy of the Word with the purpose of feeding us with the words of God, so that we might receive The Word that became Flesh. Similar to a classical symphony, this second movement of the Ite, Missa Est offers a contrasting tempo, style, and presentation than we had witnessed in the former. It is also both independent and transitory to the whole piece; that is, it stands alone as a liturgical device to present the written Word of God but simultaneously is seamlessly connected as an expansion of the Introductory rites, and as a staging ground for the Liturgy of the Eucharist. 


first Conference

(placement of the liturgy of the Word)

E——

- The Four Presences of God at the Mass
- = The Written Word of God
preternatural but for/spousal)

"he Baptized at Prayer
ne Priest in Persona Christ;

ne Holy Eucharist (preternatural)

(non-


Presenter Notes
Presentation Notes
The two edible words follow each other – Jewish Teflin

One thing we must not be ignorant of is that fact that it is only at the memorial sacrifice and only during the Liturgy of the Word where the sacred Scriptures are found and heard in their most natural environment. While the Scriptures are not preter-natural to the Liturgy of the Word, it was for the Liturgy of the Word that the Catholic canon was protected, preserved, and promulgated so that it might always protect and prepare the way for the coming of the Lord. When the Scriptures are read in union with the memory of the sacrifice of Christ Jesus in the Mass, the law of the prophets are fulfilled again in the highest. Therefore, while the Scriptures can be worthily proclaimed and heard in every corner of the universe, as they ought to be, it is only during the Liturgy of the Word at the memorial sacrifice where God’s word is most worthily proclaimed and heard, and where hearing it immediately prepares us to most intimately receive His Only Begotten Word, Jesus Christ in the Sacrament of the Holy Eucharist.



first Conference

(placement of the liturgy of the Word)
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- Paragraph 1088 of the Catechism of the Catholic Church explains the

Divine convergence of the four Holy things in this way:

"To accomplish so great a work” — the dispensation or communication of his

-~ work of salvation — “Christ is always present in his Church, especially in her

liturgical celebrations. He is present in the Sacrifice of the Mass not only in
the person of his minister, ‘the same now offering, through the ministry of
priests, who formerly offered himself on the cross,” but especially in the

Eucharistic species. By his power, He is present in the sacraments so that

when anybody baptizes, it is really.Christ Himself who baptizes. He is
present in His word since it is He Himself who speaks when the holy
Scriptures are read in the Church. Lastly, He is present when the Church
prays and sings, for He has promised ‘where two or three are gathered
together in my name there am | in the midst of them.”


Presenter Notes
Presentation Notes
This inescapable magnanimous quad Presence of God is only present at the Sacrifice of the Mass. Everywhere we turn at the Mass, there is God, and there He is in a way that is perceptible to each of our five senses. This Divine reality reminds us of our Lord’s response to the Pharisees when He said, “The coming of the kingdom of God cannot be observed, and no one will announce, ‘Look, here it is,’ or, ‘There it is.’ For behold, the kingdom of God is among you.”
Lk. 17:20-21.


First Gonierence

(plocement of the llturgg of the Word)
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~Two Glimpses of the Liturgy of the

- Word in the Scriptures
- Nehemiah 8:2-11
- 1 Corinthians 14:26-40




First Gonierence

(plocement of the llturgg of the Word)
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— "“Ezra and the priests brought the law before the assembly, which consisted of
men, women, and those children old enough to understand.” The place where
they assembled was the Water Gates, which for Christians is a symbol of the
Baptismal fount inside the Church. Before Ezra read from the scroll at the wooden
platform, he opened it, and all the People stood (posture). “"Ezra blessed the Lord,
the great God, and all the People, their hands raised high answered, "Amen,
amen!” (response) Then they knelt down and bowed (posture) before the Lord
with their faces to the ground. Then as Ezra read clearly from the book of the law
of God, the Levites “helped the People to Understand the law ... and they gave the
sense so that the People understood the reading.” (homily) After this liturgy of
the word and homily had concluded, Nehemiah, Ezra, and the Levites ordered the
People to "Go, eat rich food and drink sweet drinks, and allot portions-to those
who had nothing prepared, fortoday is holy to our Lord.” “And then the Levites -
quieted all the People, saying, "Silence! Today is holy, do not be saddened.” Then
all the People began to-eat and drink .. . .” (Nehemiah 8:2-11) :


Presenter Notes
Presentation Notes
While the feast that these Jews were partaking in was not the Holy Eucharist, the events of this day apparently consisted of an opening rite, a liturgy of the law of God, a feast, which would have been concluded with some type of song, blessings, and prayer. This liturgy of Ezra is fulfilled today in the liturgy of the memorial sacrifice.



first Conference

(placement of the liturgy of the Word)

— 1 Corinthians 14
= 26: 50 what is to be done, brothers? When you assemble,
~one has a psalm, another an instruction, a revelation, a
tongue, or an interpretation. Everything should be done
for building up. . |
= 39 — 40: 50, (my) brothers, strive eagerly to prophesy,
and do not forbid speaking in tongues, but everything
must be done properly and in order.


Presenter Notes
Presentation Notes
While the feast that these Jews were partaking in was not the Holy Eucharist, the events of this day apparently consisted of an opening rite, a liturgy of the law of God, a feast, which would have been concluded with some type of song, blessings, and prayer. This liturgy of Ezra is fulfilled today in the liturgy of the memorial sacrifice.



first Conference

(placement of the liturgy of the Word)
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- Saint Justin Martyr's First Apology, written
between 152 and 155 A.D

- = And on the day called Sunday, all who live in cities or in the country
gather together to one place, and the

. . Then
we all rise together and offer prayer for ourselves, and, as we before said,
when our prayer is ended, bread and wine and water are brought, and
the president in like manner offers prayers and thanksgivings, according
to his ability, and the People assent, saying Amen; and there is a
distribution to each, and a participation of that over which thanks have

been given, and to those who are absent a portion is sent by thé
Deacons.


Presenter Notes
Presentation Notes
Placement is historically never moved. Historically liturgies had one OT reading, One Psalm, One Gospel – Sacrosanctum Concillium – More Scriptures – Three Sunday Cycles A B C / Weekday Two Year 1 2
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fecond Conference

(purpose of divine revelation)

EE———— = ——

During the Mass, we are only doing two things, either
praying or confessing.

During the Liturgy of Word, God is confessing His love for
His People and we are responding to His by confessing,
‘Thanks be to God,” and 'Praise be to you Lord Jesus
Christ.’ |


Presenter Notes
Presentation Notes
One thing we must not be ignorant of is that fact that it is only at the memorial sacrifice and only during the Liturgy of the Word where the sacred Scriptures are found and heard in their most natural environment. While the Scriptures are not preter-natural to the Liturgy of the Word, it was for the Liturgy of the Word that the Catholic canon was protected, preserved, and promulgated so that it might always protect and prepare the way for the coming of the Lord. When the Scriptures are read in union with the memory of the sacrifice of Christ Jesus in the Mass, the law of the prophets are fulfilled again in the highest. Therefore, while the Scriptures can be worthily proclaimed and heard in every corner of the universe, as they ought to be, it is only during the Liturgy of the Word at the memorial sacrifice where God’s word is most worthily proclaimed and heard, and where hearing it immediately prepares us to most intimately receive His Only Begotten Word, Jesus Christ in the Sacrament of the Holy Eucharist.
 When the People acclaim, “The word of the Lord,” they are shouting from the rooftops that when the Sacred Scriptures are read in the Mass, “God himself speaks to His People, and Christ, present in His word, proclaims the Gospel.”  Therefore, the reader of the word participates in a ministerial role that is special to the royal priesthood alone. 
Within the rhythm of prayer and confession in the Divine Symphony, the character of the readings is confessional, in that through them God bears witness and testimony of His love for His People. In this regard, the lector is not in Persona Christi as the Priest celebrant is, but the Lord is truly using that person as a vocal instrument in His Divine Symphony to proclaim His word to His People. He confesses the word to them in the vernacular; in their own language, so that they might hear God, rather than hear babel. Moreover, not only is the lector a vocal instrument of God, but they are also in this moment a prophet of the Most High, and we receive a blessing at the hearing of their words, for, “Blessed is he who reads aloud the words of the prophecy, and blessed are those who hear, and who keep what is written therein; for the time is near.”
This particular movement in the Divine Symphony ought to cause us to harken back to an event during our Lord’s earthly ministry, to that day when He stood up in the synagogue on the Sabbath and read from Isaiah 61:1-2, afterwards, “He closed the book, and gave it back to the attendant, and sat down.”  Then with all eyes fixed on Him, He offered the shortest homily that any Catholic will ever hear, but should hear more often. He said, “Today this Scripture has been fulfilled in your hearing.”  The news of the new jubilee year was very pleasing to the ears of those who heard Jesus’ brief commentary on the reading of Isaiah. The text says, “And all spoke well of Him, and wondered at the gracious words which proceeded out of His mouth . . .”  Indeed, the word of God confessing and bearing witness and testimony of His love for His People truly does lift our spirits and brings us joy, but it must also convict us of our failings because His word is true. For, when Jesus then offered a second more challenging homily in response to their adulation and misunderstanding of how He Himself is the fulfillment of the prophet’s words, “. . . all in the synagogue were filled with wrath. And they rose up and put Him out of the city, and led Him to the brow of the hill on which their city was built, that they might throw Him down headlong.”
The emotions of joy and conviction are intended to naturally stir up in us whenever we listen to the readings while we are in intentional silence and reverent meditation. For, inasmuch as hearing the word of God provokes a significant amount of consternation and confliction of being In, yet so far, from Christ, it follows that by simply knowing that His word and promise is true, we cannot help but to cry out in adulation, “Thanks be to God!”
GIRM, II, 29.
Rev. 1:3.
Lk. 4:20.
Lk. 4:21.
Lk. 4:22.
Lk. 4:29.


fecond Conference

(purpose of divine revelation)

EE———— ~ ——

BEYOND this natural necessity of Divine love, there are six
other reasons why God reveals Himself. The first five of these
reasons are drawn from John chapter 8: verses 31-32 and the
six is drawn from the fifteenth chapter of John. These are the
six reasons why God reveals Himself to us.

1. Firstis so that we might know Him;
Second, so that we might follow Hlm-
Third, so that we might become His disciples;
Fourth, so that we might know the Truth;
Fifth, so that we might be free; and
Sixth, so that we might not ever depart from Him.

DU W N

————


Presenter Notes
Presentation Notes
Love sick kid – tripping over Himself. Love can never be kept a secret.


Second Conference

(purporse of divine tevelation)
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We have Name to call on
God and in the liturgy Christ
Jesus intimately responds to
us calling on His name.
"Whatsoever you ask the
Father for in my name, He
will give to you” (John
14:13). He answers our

" prayer to give us this day
= ourdaily bread.



Presenter Notes
Presentation Notes
True relationships begin when we know each other’s name, because at that point we have surrendered power to each other, because we can each other by our names. Once you know my name, next time you see me you’ll be able to get my attention – You’ll see me and wave and say ‘Hey David’ and I’ll respond with you name. Strangers do not have that power. The only thing strangers can say to you is hey you – maybe describe you – hey you with the jacket and tie on. And hearing that I could either ignore you and decide to respond – that’s my choice, but if you call me by name, that’s power, I have to attend to you.
  
Think of Marius’, in Victor Hugo’s Les Miserables, version of courting ones’ object of attention. Perhaps Marius was stalking girl - even excessively, but one can also make a counter-case that Cosette loved his attention more than he enjoyed showing it. Yet, even after he finally entered her garden, where they talked for an hour about everything, did not their relationship truly begin only after they asked the question?  The text in the book says, “When they had finished, when they had told each other everything, she laid her head on his shoulders, and asked, “What is your name?”  “My name is Marius,” he said, “And yours?”  “My name is Cosette.” Now their relationship began with the exchange of personal names after an hour of getting know each other. Perhaps they realized then, this might work – let’s give each other power.
 
Like Marius and Cosette who had told each other EVERYTHING, in Christ Jesus, the Father had not only given us Himself, he had said everything to us through Him, Paragraph 65 of the Catechism says “I Him he has said everything; there will no other word than this one; meaning that the death of Christ on the Cross, we had received everything we needed to know to about God for our salvation. There may be so-called private revelations, some of which the Church has recognized as being authentic, but these private revelations are private and not obligatory for the faithful to accept and neither do they belong to the body of public revelation, which the Church calls the deposit of faith. There will be no new public revelation and there cannot be any revelation that surpasses or corrects the public revelation and, therefore, public revelation is complete until the return of Christ Jesus at the end of time, and in paragraph 66, the Catechism states, ‘it remains for the Christian faith gradually to grasp its full significance over the course of centuries.”
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Third Conference

(9encral instruction of the roman missal on homily and singing)

e ——

The Homily

65. The homily is part of the Liturgy and is strongly recommended,[63] for it is necessary for the nurturing
of the Christian life. It should be an exposition of some aspect of the readings from Sacred Scripture or of
another text from the Ordinary or from the Proper of the Mass of the day and should take into account
both the mystery being celebrated and the particular needs of the listeners.[64]

66. The homily should ordinarily be given by the priest celebrant himself. He may entrust it to a
concelebrating priest or occasionally, according to circumstances, to the deacon, but never to a lay
person.[65] In particular cases and for a just cause, the homily may even be given by a Bishop or a priest
who is present at the celebration but cannot concelebrate.

There is to be a homily on Sundays and holy days of obligation at all Masses that are celebrated with the
participation of a congregation; it may not be omitted without a serious reason. It is recommended on
other days, especially on the weekdays of Advent, Lent, and the Easter Season, as well as on other festlve '
days and occasions when the people come to church in greater numbers.[66]

- After the homily a brief period of silence is appropriately observed.


Presenter Notes
Presentation Notes
Therefore, being that the homily is purposed to be pedagogical, it belongs to the teaching ministry of the Church (i.e., the Bishop), and to those who are ordained to participate in their ministry to deliver it. As the Twelve Apostles, along with Paul and their successors acted as a collegial body and exercised the normative oversight of teaching, judging, prophetic warning and applying the Gospel, so too are their successors today called and guided by the Holy Spirit to their preaching and by the example of their own lives to impart the saving truth of Jesus Christ to others. “First among those who assist the Bishops in their ministry of teaching are those ordained for this very purpose, the Priests.”  Inasmuch as this principal task of the Priest is to execute the teaching ministry of the bishop on the local level, it also extends to “parish religious education programs and other forms of pastoral ministry,” it is only in that uniquely liturgical opportunity where the Priest and Deacon have at their disposal every day of the week to impart to the attentive People the saving truth of Jesus Christ.
In this regard, the Priest and Deacon would do well always to remember these four things; first, the tradition of expounding upon the Scriptures that they are connected to; second, that teaching the Gospel is also living it in the example of their own lives; third, that this teaching ministry belongs not to them, but to the Bishop, and that it should, therefore, be exercised in union with the mission of the Bishop; and fourth, that any words used that do not connect the readings with salvific mission of Christ Jesus are wasted words.
For their part, the People of God would do well to remember these two things; first, that they are called to sit and listen to the Priest in silence because he is at this moment exercising a sacred office through which we might encounter the Presence of God in our lives even more deeply; second, that this is the only subject during the Divine Symphony in which the Priest’s words are not protected from error. Meaning that at nearly every other moment during the Mass, the Priest has only said what Mother Church gave him to say; he never spoke His own words, but Hers, which protected him and all of Her children from error, and which were beneficial for their salvation. Yet, for the next several minutes, the Priest will speak many of his own words. Therefore, the People of God would do well during this subject to attend the Priest’s words, similar to how the Jews of Beroea attended to words of Paul and Silas, by receiving the word with all eagerness and examining the Scriptures daily to see if these things are consistent with what has been revealed by Christ Jesus and His Church.
The Teaching Ministry of the Diocesan Bishop, National Conference of Catholic Bishops. 1992. 8.
The Teaching Ministry of the Diocesan Bishop, 9.
Cf. Acts 17:10-12.


https://www.vatican.va/roman_curia/congregations/ccdds/documents/rc_con_ccdds_doc_20030317_ordinamento-messale_en.html

Third Conference

(9eneral instruction of the roman missal on homily and singing)
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The Importance of Singing

39. The Christian faithful who gather together as one to await the Lord’s coming are instructed by the Apostle Paul to sing
together psalms, hymns, and spiritual songs (cf. Col 3:16). Singing is the sign of the heart’s joy (cf. Acts 2:46). Thus St.
‘Augustine says rightly, “"Singing is for one who loves.”[48] There is also the ancient proverb: "*One who sings well prays
twice.” ' .

40. Great importance should therefore be attached to the use of singing in the celebration of the Mass, with due
consideration for the culture of the people and abilities of each liturgical assembly. Although it is not always necessary
(e.g., in weekday Masses) to sing all the texts that are of themselves meant to be sung, every care should be taken that
singing by the ministers and the people is not absent in celebrations that occur on Sundays and on holy days of obligation.

In the choosing of the parts actually to be sung, however, preference should be given to those that are of greater
importance and especially to those to be sung by the priest or the deacon or the lector, with the people responding, or by
the priest and people together.[49]

41. All other things being equal, Gregorian chant holds pride of place because it is proper to the Roman Liturgy. Other
types of sacred music, in particular polyphony, are in no way excluded, provided that they correspond to the spirit of the
liturgical action and that they foster the participation of all the faithful.[50]

Since faithful from different countries come together ever more frequently, it is fitting that they know how to sing
together at least some parts of the Ordinary of the Mass in Latin, especially the Creed and the Lord’s Prayer, set to the
simpler melodies.[51]


Presenter Notes
Presentation Notes
Therefore, being that the homily is purposed to be pedagogical, it belongs to the teaching ministry of the Church (i.e., the Bishop), and to those who are ordained to participate in their ministry to deliver it. As the Twelve Apostles, along with Paul and their successors acted as a collegial body and exercised the normative oversight of teaching, judging, prophetic warning and applying the Gospel, so too are their successors today called and guided by the Holy Spirit to their preaching and by the example of their own lives to impart the saving truth of Jesus Christ to others. “First among those who assist the Bishops in their ministry of teaching are those ordained for this very purpose, the Priests.”  Inasmuch as this principal task of the Priest is to execute the teaching ministry of the bishop on the local level, it also extends to “parish religious education programs and other forms of pastoral ministry,” it is only in that uniquely liturgical opportunity where the Priest and Deacon have at their disposal every day of the week to impart to the attentive People the saving truth of Jesus Christ.
In this regard, the Priest and Deacon would do well always to remember these four things; first, the tradition of expounding upon the Scriptures that they are connected to; second, that teaching the Gospel is also living it in the example of their own lives; third, that this teaching ministry belongs not to them, but to the Bishop, and that it should, therefore, be exercised in union with the mission of the Bishop; and fourth, that any words used that do not connect the readings with salvific mission of Christ Jesus are wasted words.
For their part, the People of God would do well to remember these two things; first, that they are called to sit and listen to the Priest in silence because he is at this moment exercising a sacred office through which we might encounter the Presence of God in our lives even more deeply; second, that this is the only subject during the Divine Symphony in which the Priest’s words are not protected from error. Meaning that at nearly every other moment during the Mass, the Priest has only said what Mother Church gave him to say; he never spoke His own words, but Hers, which protected him and all of Her children from error, and which were beneficial for their salvation. Yet, for the next several minutes, the Priest will speak many of his own words. Therefore, the People of God would do well during this subject to attend the Priest’s words, similar to how the Jews of Beroea attended to words of Paul and Silas, by receiving the word with all eagerness and examining the Scriptures daily to see if these things are consistent with what has been revealed by Christ Jesus and His Church.
The Teaching Ministry of the Diocesan Bishop, National Conference of Catholic Bishops. 1992. 8.
The Teaching Ministry of the Diocesan Bishop, 9.
Cf. Acts 17:10-12.


https://www.vatican.va/roman_curia/congregations/ccdds/documents/rc_con_ccdds_doc_20030317_ordinamento-messale_en.html
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fourth Gonference

(the niceco-Constantinople creed)

The History of the Niceo-Constantinople Creed
In the liturgical rhythm of prayers and confessions in the Divine Symphony, the
Creed offers the final opportunity in the Liturgy of the Word to confess our belief in
the Triune God. Its positioning in the liturgy gives it the taste of being something of
a summation of the readings, and as a preface to the Liturgy of the Eucharist.

— Also, the Creed, in treating the nature of God, addresses and points to the central
theme of the Divine Symphony primarily; that is, the work of deification —
becoming like God.

— The creeds pronounced at the Councils of Nicaea and Constantinople are not the
earliest instances of the declarative statements by the fathers about the nature,
personhood, life, and works of the Triune Godhead, but they do provide a well-
organized place to begin the discussion about what the Church believes about the
nature of God and His Church.



fourth CGonference

(the niceco-Constantinople creed)

e ——

The creed of Nicaea, representing a joint effort of the Fathers of the Council, was the
first time in history that the Catholic Church officially spoke on the preexistent nature
of the Church, immediately prior to their announcement of anathemas:

We believe in One God, the Father Almighty, Creator of all things visible and invisible; and in
One Lord Jesus Christ, the Son of God, begotten as the only -begotten of the Father, that is
from the essence [ousia] of the Father, God from God, Light from Light, true God from true
God, begotten, not created, consubstantial [homo-ousios] with the Father, through Whom
[i.e. the Son] all things were made, both in Heaven and Earth; Who for us men and for our
salvation came down and was incarnate, was made Man; Who suffered and rose again on the
third day, ascended into Heaven, and shall come again to judge the living and the dead; and
in the Holy Spirit. _
— But those who say, 'There was a time when He [the Son] was not, and 'He was not
before He was made;' and 'He was made out of nothing,' or 'He is of another
substance’ or 'essence,’ or 'The Son of God is created,' or 'changeable,’ or 'alterable’—
they are condemned by the holy catholic and apostolic Church. ,


Presenter Notes
Presentation Notes
The first of the five opposition statements (‘There was a time when He was not’) is primarily being asserted here to defend the Holy Spirit against claims that He was created and not truly God in nature and being.  In this first statement is also found the argument for the preexistent nature of the Church. Being that the Church proceeds from the life and mission of the Holy Spirit, we can rightly join the Creed in saying that there was never a time when the Church was not.
The Manicheans (Founded in the 3rd century AD by the Parthian[6] prophet Mani (AD 216–274)Manichaeism teaches an elaborate dualistic cosmology describing the struggle between a good, spiritual world of light, and an evil, material world of darkness – Augustine) denied that the Old Testament was from God, and claimed that the Persian Mani himself was the Holy Spirit (but not Divine). Priscillianism and Montanism both denied that the Holy Spirit spoke through the Old Covenant prophets. 
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The fathers are not in wholly agreement on who was the principal
author of the Creed of Nicaea. According to St. Basil it was
authored by Hermongenes of Caesarea in Cappadocia, later a
Bishop, who was at the council in the capacity of Deacon and who
was secretary wrote the agreed upon Creed and read it aloud on
June 19, 325. Yet, according to St. Hilary, it was Athanasius who
authored the final Creed in response to the Arian heresy, but
Athanasius, who was in a best position to know the author, states
that Ossius of Cordova was its principal contributor. (The Faith of
the Early Fathers. Volume |, 281. Laux, John. Church History. Tan,
Charlotte, North Carolina. 1989. 112. Print.)
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Attributed to the First Council of Constantinople by the Council of Chalcedon
in A.D. 451, the Nicene-Constantinople Creed actually predates the A.D. 381
council by at least seven to twenty years and was recited in its entirety by
Epiphanius of Salamis in his A.D. 374 Ancoratus. Both of these creeds omit
nothing from the Creed of Nicaea but add more to Second Person of the Holy
Trinity (e.g., "according to the Scriptures,” “"and is seated at the right of the
Father,” “in glory,” “"whose kingdom there will be no end”). Most especial-ly,
they have a great deal to say about the preeX|st|ng and supernatural nature of
the Church in the Holy Spirit:

"And in the Holy Spirit, the Lord, the Giver of life, who is proceeding from the

Father, who together with the Father and the Son is adored and glorified, who

spoke through the prophets. In one holy, catholic, and apostolic Church; we confess

one Baptism for the re-mission of sins, and we await the resurrection of the dead .
and a life of the age to come. Amen.”
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, the Father, the Almighty, Maker of heaven and earth, of all that is
seen and unseen.

st, the only Son of God, eternally begotten of the Father;
. God from God,- nght from Light, true God from true God begotten not made, one in bemg
with the Father. Through Him all things were made. For us men and for our salvation He
came down from heaven. By the power of the He was born of the Virgin Mary
and became man. For our sake He was crucified under Pontius Pilate. He suffered, died,
and was buried. On the third day He rose again, in fulfillment of the Scriptures. He
ascended into heaven and is seated at the right hand of the Father. He will come again in
glory to judge the living and the dead, and His kingdom will have no end.

, the Lord, the Giver of life, who proceeds from the Father

and the Son. With the Father and the Son He is Worshlpped and glorified.
We believe in one, holy, catholic, and apostolic Church. We
acknowledge one baptism for the forgiveness of sins. We look for the resurrection of the
dead and the life of the world to come. Amen



Presenter Notes
Presentation Notes
What the Creed offers here is a construct in three sections by which the Church instructs the world to know the triune nature, personhood, life, and works of the Father, Son, and Holy Spirit. In regard to the Father, the first thing we need to know about Him is the same thing Jews knew about YHWH from the first paragraph of the Shema, “Here, Israel, the Lord is our God, the Lord is One.”  This is a fundamental expression of our faith and belief in the nature of God; that He is neither subordinate nor divided – He is one. That this one God is rightly called Father Almighty bespeaks of eternal primacy above all of His household and of His creative power to bring life where there was none. 
Out of this nature of unity and personhood, best described as Eternal Father, His life and works springs forth, which He desires to share by bringing to life and in love those things that are both visible and invisible; the first of which is His Only-begotten Son – begotten in His oneness, and, therefore, rightly called One Lord Jesus Christ, the Son of God. There is nothing new about the nature of the Son that is not of the Father. For, He is eternal (“before all ages”), Light from Light, God from God (or Very God of Very God), truly from the God, rather than being created (“Begotten, not made), and, therefore, truly of the same substance (“consubstantial”) with the Father, but distinct in personhood because the Son is not the Father (“by whom all things were made”).
The following disambiguation of this second section of the Creed can also explain how and why only Divine love flows from out of the nature of God. For, out of this nature and unity with His Eternal Father and personhood of being the Son of God, comes forth His life and works, which is for the salvation of man for whom He came down from Heaven, and was incarnate of the Holy Spirit and the Virgin Mary, as was made man; and was crucified also for us under Pontius Pilate for our sake, and suffered and was buried and rose again on the third day, in accordance with the Scriptures, and ascended into Heaven, and now sits at the right hand of the Father. In continuance with His life and works, He shall come again with glory to judge the living and the dead, and His kingdom will participate in His eternal nature.
Before we discuss the third and final section, let us recapitulate the formula of the Creed that has thus far been revealed. The previous two instructions about the Father and the Son both informed us about the names by which the first two persons of the Holy Trinity are rightfully called; Father Almighty and Lord Jesus Christ. They also highlighted the origin and personhood of the Father and Son; God is one – He has no source of being, and Jesus Christ is His Only-begotten Son. Next, the Creed instructs us about the life and works of the Father and the Son; God is the creator, and the Son is for the salvation of man. 
With this pattern in place, it would then seem to, therefore, follow that the final paragraph will also instruct us on the name, origin, personhood, life, and works of the third person of the Holy Trinity. It would not logically follow that the Creed would include a fourth person or some other entity that is somehow not in relation to the one nature of God.
On the contrary, the final section of the Creed begins: “And in the Holy Spirit, the Lord, the Giver of life, who is proceeding from the Father, who together with the Father and the Son is adored and glorified.”  The section alone follows the established pattern in the Creed by addressing the name by which the Third Person is rightfully called, Holy Spirit (Ghost); His origin and personhood springs forth from the one Divine substance of the Father and the Son, out of which He proceeds and through which He shares in glory and adoration. 
The remainder of the third section of Creed continues to follow the pattern by instructing us about the life and works of the Holy Spirit, which is to unify and gather the people of God into the one communion through which Jesus Christ effects His work of salvation. This gathering can uniquely be found whenever and wherever the Holy Spirit spoke through the prophets and finally culminated in the One, Holy, Catholic, and Apostolic Church. It is through this covenantal gathering of the Holy Spirit by which the People cooperate with Jesus Christ in their salvation by receiving one Baptism for the forgiveness of sins, which prepares them and gives them hope for the resurrection of the dead and the life in the age to come.
These two early creeds are more than simple confessions recited at the Sacrifice of the Mass. Rather, they are the resolutions of the Fathers of the Church in response to the Arian and Neo-Arian heresies concerning the origin, nature, life, and works of the three persons of the Holy Trinity, and it is fitting that Catholic Church should be included in the Creeds as part of the life of the Holy Spirit, “For where the Church is, there also is God’s Spirit; where God’s Spirit is, there is the Church and every grace.”  It is just as impossible to speak of the Church without speaking of Christ, as it is to speak of Christ without speaking of His Church because the former participates in the nature of the latter.
It is most certainly true that the Nicaea-Constantinople Creed disclosed in the most explicit language possible at the time that the Church is both a Divine and human institution that consists of two natures; one Divine and one human, who is being made like the Divine; a nature that has descended to save and a nature that is necessarily being saved to ascend. For this reason, it is essential for the Catholic to know the history and theology of the Creed so that when they confess it, they will also connect it to the principal matter of the Divine Symphony. That is, the Creed is defending and proclaiming the nature of God that the Ite, Missa est is preparing and facilitating the People to be one with. Therefore, to not know how the Church understands the nature of God, is not to understand why you are even at the memorial sacrifice in the first place. 
While some of the liturgies of the Eastern rites do exclude the filioque (i.e., who proceeds from the Father and the Son/Filioque procedit), it has been the common tradition for centuries in Churches that are in union with Church of Peter and Paul to call the People of God to recite together these earliest dogmas and essential confessions of the Church that teach us what it means to be a Catholic, and, thereby, ready and worthy to participate ever more deeply in the process of divinization. 
Dt. 6:4-9.
Latin version of the Nicene-Constantinople Creed and the Tridentine teaching of the procession of the Holy Spirit, “who proceeds from the Father AND the Son . . .”
St Irenaeus, Adv. Haeres. 3, 24, 1.

I think we should pause for a moment there after saying, “He has spoken though the Prophets.” For that confession not only expresses our belief in the existence and our union with the community of God’s people before the Pentecost event, but also that the same Holy Spirit who has spoken through the Prophets who God used to call His people into His ecclesia, is also the same Holy Spirit how now dwells in us. 

The inseparability of mission of Christ Jesus and the Holy Spirit cannot be overemphasized, especially regarding the point that I am about to make here. Again, Christ Jesus and the Holy Spirit, although distinct from each other are as inseparable as Word and Breath, yet the breathe of God comes to uniquely dwell in us through Baptism, which makes us a member of the Body of Christ.
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